Early sixteenth-century Spain offers a particularly interesting framework for analysing the interest awakened by Bible studies and its patronage by the monarchy on the threshold of the early modern period. At that time, the Spanish Empire was approaching the period of its greatest splendour, the reign of Philip II, and there existed a series of issues of particular importance for its rulers. The main issue can be said to have been that of the defence of the faith, one of the pillars of a monarchy which had fought for several centuries to wrest peninsular territory from the last Muslims. The Catholic monarchs, after the conquest of Granada and the unification of their peninsular territories, made every effort to consolidate their kingdom by reinforcing the security of their policy. One of the most outstanding features of this strategy was a defence of the Catholic faith, and to this end a series of actions was undertaken with the aim of strengthening Christianity. The final years of the fifteenth century and the first years of the sixteenth represent an age of transition in which it became clear that the Catholic Church was in need of reform, aimed at building on principles that would go further towards satisfying believers, who longed to distance themselves from routine and find new forms of spirituality. Such reforms had been discussed at the Council of Constance in the early fifteenth century, where the need for a total reform of the Church had been made apparent. The universities were to play an important role in this task. 
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Cardinal Cisneros and his milieu
One of the men trusted by the Catholic Monarchs to carry out this work of consolidation was Cardinal Cisneros. Between June 1507 and 1508 Cisneros was Inquisitor General in addition to being cardinal. This was a post which then had great social and cultural power as a result of its dependence on the Crown, and this meant that he also had important civil powers. Cisneros's household saw a notable increase in its number of advisers, chaplains, personal guards, pages, etc. during this period. He is generally considered to have had a new concept of the state, a modern concept which contrasted with the traditional and still medieval one attributed to the future Charles I. 2 From this perspective, the most relevant aspect for the present study is the importance acquired by his secretaryship and the humanistic academy based in Alcalá, from which the Complutensian Polyglot Bible would emerge. In his role as an Inquisitor he faced the difficult task of devolving their institutional role to the Council and the tribunals. In order to carry this out he employed new collaborators and sought to unify criteria for punishments by issuing instructions of a catechetic nature for the redeeming of some sentences.
3 Cisneros left a very positive stamp on the Spanish Inquisition, which under him acted differently than during the immediately preceding period. This was because of the important role granted to humanism and culture in combating attacks on the faith:
Cisneros protected intellectuals like Nebrija, he achieved the aim of making the tribunals respect legal procedure, and he elaborated a legal norm requiring all 2 See Joseph Pérez, La hora de Cisneros (Madrid: Complutense, 1995) .
Inquisitorial actions to be recorded and appropriately filed. 4 In other words, he made the institution one of a public character with humanistic overtones, thereby improving its standing and the general trust placed in it.
Cisneros had had several previous contacts with humanism. In Salamanca he was able to follow the intellectual controversies of the day, and he became familiar with the proposals of reformers and the reactions they provoked. There can be little doubt that the period of time he spent in Sigüenza from 1476 onwards, at the home of the Mendoza family, made it possible for him to enter into a very specific circle of humanists, where he came to know of the project of Cardinal Mendoza's secretary, Juan
López de Medina, who proposed to create an academy for the joint teaching of grammatical studies, arts and theology. During this period in Sigüenza he was able to become familiar with the problem of co-existence between Jews and Christians, witnessing at close hand the campaigns encouraged by Cardinal Mendoza which had as their aim the conversion of the Jews of Seville. Some authors have concluded that
Cisneros had no significant contact with the Jews of the city, nor with their exegetical writings or the Hebrew language itself; others, such as Alvar Gómez de Castro, 5 are of the view that Cisneros may be considered to have studied the language, although their
claim has yet to be proven conclusively. 6 However, some trace of his relations with Jews seems to have survived from this period for, as we will see, he was later to request 4
As an Inquisitor, one of Cisneros's main tasks was to use the writings of Jewish authors sparingly and suppress in them anything that might be considered hazardous for the Catholic religion, in order to prevent the spread of possible heresies. The Latin translations of some texts came to be prohibited, 9 but not the original Hebrew versions, and this seems to suggest that the prohibitions were designed with Christians rather than Jews in mind -by impeding access to certain writings, the Church was adopting a notably protectionist stance towards its flock. The role played by Cisneros in this task was an unusual one, for he managed to combine the two perspectives and interests, taking trouble to give the Jewish vision through the conversos he brought into his team.
In 1495 Cisneros was transferred to Toledo and demonstrated total loyalty to the Spanish monarchy by collaborating in its struggle against enemies of the faith, as well as in his missionary work. From this time on, his projects included the idea of creating a city devoted to the cultivation of various branches of knowledge, in the full awareness that the monarchy also favoured the creation of schools. To this effect, he struggled to achieve independence from Salamanca, then home to the most important university in the Hispanic kingdoms. However, the traditional ideas defended by the scholars at the University of Salamanca were to a certain extent obsolete for anyone seeking to take into account the social realities of the sixteenth century. Neither did Seville appear to be Judaism through Christian Eyes; Frank E. Manuel (Review) ', The Sixteenth-Century Journal, 24, no. 4 (1993), pp. 937-938. 9 Cisneros went so far as to prohibit the publication of the opinion of Diego López de Zúñiga, who had Bataillon for his part wrote that Alcalá was 'an innovative university, above all because of its faculty of theology' and emphasised that it was theology that determined the general thrust of the university's activity.
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Of the colleges at Alcalá, it was that of theology which was the most advanced, because of the influence of currents of foreign thought, mainly Erasmism. On occasions, the college became an object of concern to the Inquisition because of the advanced nature of its ideas. The creation of the Colegio Trilingüe was a new means of renovation, with its chairs of Bible studies and Morality. This was Cisneros's greatest personal and humanistic project and for it he gathered around him the specialists he considered most suited to the task. As we have already seen, the idea of completing this work had been in his mind for some time, and he conceived of it not only as a basis for defending the Christian faith by using the original texts of the Bible -a truly original and advanced accomplishment for that periodbut also as a way of attacking heresies which might arise in the course of the wideranging debates that took place in the heart of humanist currents in general, and in that of the Erasmists in particular. The ennoblement of theology by means of humanism was one of the characteristics of Cisneros's way of thinking, and he made great efforts to achieve it in Alcalá and his biblical project. Indeed, Cisneros's ideas and the support to them given by the king represent an important progress in the way the textual study of the Bible is developed in comparison with the kind of study carried out during the Middle and Early Modern Ages. The consequences of this progress will last until the end of the seventeenth Century, with the publication of other Polyglots 13 .
The Project of the Polyglot Bible
[ Figure 1 ] 
Philip II: His defence of Christianity and Arias Montano
Throughout the sixteenth century, so marked by continued religious diatribes between humanists, political history was also to follow a new path. Until that time, politics had taken trouble to separate the different fields in which power could be exercised. Foreign affairs were not mixed with domestic policy, or with affairs relating to the institutions or of a religious nature; each problem was kept restricted to its own environment.
However, from this period onwards, and especially from the reign of Philip II, political affairs were to be treated in a more global manner, as Royal interventions were transformed. It can be said that the Counter-Reformation was an essential element in this change, and that its origins lay in the previous period, i.e. that of Cisneros. Rulers began to look for figures with the same sort of wide vision, and it was in this context in what was then the most powerful Spanish cultural centre, the University of Alcalá, which had recently been granted the means it needed and had a "peninsular" influence, the second was put together in Antwerp, and published by the press of Plantin in a country still belonging to the Spanish Crown but which was mired in political and religious strife, in a context teeming with controversies and attacks on Catholicism.
Patronage of the Bibles was fundamental, not only for those in charge of editing them, but also for their printers. powerful patrons. 27 Plantin himself made it clear that he was acting under royal patronage:
Tambien embio a vuestra señoría la orden de la costa y gastos que yo he hecho y queda por hazer para la impression de la Biblia en quatro lenguas, la qual yo desseo mucho imprimir debaxo del favor de su Magestad.
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('I am also sending your lordship the list of costs and expenses which I have made and have still to make for the printing of the Bible in four languages, which I have much desire to print with the favour of Your Majesty').
The king even outlined the conditions under which the work was to be carried out: bien, y por la presente damos licencia y facultad a vos el dicho Christophoro Plantino para que por tiempo de veinte años primeros siguientes (que se cuenten desde el dia de la data desta nuestra cedula en adelante) vos, o quien vuestro poder huuiere y no otra persona alguna, podais imprimir y imprimais en estos nuestros Reynos y señorios la dicha Biblia y tratados del dicho Apparato sacro a ella añadidos y prohibimos y defendemos que (durante el tiempo de los dichos XX años) otras personas algunas de qualquier estado, qualidad, o, condicion que sean no puedan imprimir ni hazer imprimir, directa ni indirectamente la dicha Biblia, ni ninguna cosa ni parte della, ni del dicho Apparato, ni impressa por otros en todo ni en parte traerla de fuera a estos nuestros Reynos, ni venderla en ellos, sino tan solamente vos el dicho Christophoro Plantino, o, quien vuestro poder tuuiere, so pena de perder la tal impression, o, impressiones, y los moldes y aparejos conque la imprimieren, y mas treinta mill maravedis por cada vez que lo contrario hizieren la qual pena applicamos en esta manera: la tercia parte para nuestra camara, y la otra tercia parte para el denunciador, y la otra tercia parte para el juez que lo sentenciare'.
29
('Our very Holy Father Pope Gregory XIII […] ordered a Motu Proprio to be sent so that only you could print and sell it for a period of twenty years […] and you begged us that, having accepted this, we should also send you the privilege for such time as we desired for you or whomsoever you wished to be able to print and sell in these our realms the said Bible and the treatises of the Holy Apparatus added to it […] and you having accepted the aforesaid terms, and conforming ourselves to the will and concession of his Holiness […] we accept it and by means of the present we grant licence and faculty to you, the said Cristophoro Plantino, so that for the period of the first twenty years hereafter -which shall be counted from the day of the date of this our order henceforth -you, or whomsoever you wish and not any other person may print in these our realms and territories the said Bible and the treatises of the said Holy 29 AGS, Estado 583, fol. 149, January 1573, Philip II to Plantin, concerning the Bible.
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Apparatus added to it and we prohibit and defend that -for the period of the said twenty years -no other persons of any state, quality or condition whatsoever shall be able to print or order to have printed directly or indirectly the said Bible, nor any thing or part of it, nor the said Apparatus, nor shall others be able to print it entirely or in part have it brought from abroad to these our kingdoms, nor sell it within them, but only you, the said Christophoro Plantino, or whomsoever you may wish, under the punishment of losing the said printing, and the molds and devices with which the printing is carried out, and a further thirty thousand maravedis for each time that anyone should do the contrary, which fine shall be applied in the following manner: a third shall be for our chamber, another third for him who reports the crime, and the other third for the judge who should pass sentence').
Although the Biblia Regia took the Complutensian as its model, Montano specified in his prologues the most significant differences that existed between the two, highlighting above all else the importance given to Hebrew grammar. He specially quotes the importance of the accents and the vocalization of the Masoretic text:
Pues además de la belleza excelente de la forma, del papel, de los signos gráficos, esta obra añade a la Biblia Complutense las paráfrasis caldeas del Antiguo Testamento enteras, los libros de la versión siria al Nuevo, y esos examinados con diligente análisis y crítica, ilustrados con el recurso accesible de las versiones latinas, y lo que importa mucho para la distinción y explicación de las lecturas y las frases, incorporó todos los acentos y ápices hebreos (que Cristo no permitirá que se pierdan nunca) aplicados con mucha precisión. will not ever allow to be lost) applied with much precision').
Montano was forced to fight against the elements much more than Cisneros, as becomes clear in his letters and the prefaces he wrote to the Bible. For one thing, he had to cope with an illness which almost prevented him from continuing with his studies. He wrote in a letter to the king in 1570:
Puesto que yo me tenía persuadido que llevándome Dios él sabía lo que hacía y hacía lo que a mí me cumplía, y él sabía muy bien hallar y levantar ministros más idóneos que yo pues que puede de las piedras levantar hijos a Abraham y que la obra se acabaría pues es tan santa y tan a su servicio y el mayor tesoro de sabiduría que en la tierra hay dado por beneficio suyo a los hombres para grande provecho dellos mismos y para gloria de su santo nombre.
('For I was convinced that in taking me God knew what He was doing and did what was fit
for me, and He knew full well how to find and raise up more ideal ministers than me for He was able to raise up sons for Abraham from stones. [I was also convinced] that the work would be completed for it is so holy and so much in His service; it is the greatest treasure that has been given for the benefit of men on Earth , a great advantage for them and for the glory of His holy name').
31 AGS, Estado 583, fol. 19, 9 May 1570, Arias Montano to Philip II.
He gave up all of his time to the work. In a letter to Zayas, dated 9 November 1568, he states:
El Génesis está acabado, y vamos sobre el Éxodo y de esta semana en adelante metemos otra emprenta mas. A mí no me falta obra ni me sobra tiempo de manera que aún las fiestas tengo bien en que entender.
32
('Genesis is finished and we are working on Exodus and from this week on we will fit in another printing. I have no lack of work and no excess of time, so that I have things to do even on holy days').
Similarly, in a letter sent to Philip II two years later, he says:
Y puesto que me sea necesario estar cada día once horas estudiando escriviendo recorriendo y visitando lo que se hace y ha de hacer y esto también las fiestas como los otros días.
33
('And given that I need to spend eleven hours each day studying, writing, retracing and visiting what is being done and what has still to be done and this also on the holy days just as on the other days').
But thanks to this diligence, he managed to meet the deadlines which had been agreed:
32 AGS, Estado 583, without fol., 9 November 1568, Arias Montano to Zayas. 33 AGS, Estado 583, fol. 19, 9 May 1570, Arias Montano to Philip II.
Estarán cuatro cuerpos acabados dentro de quince días placiendo a Dios que no faltará en ellos más que el chaldeo de los proverbios de Salomón por el cual yo he escrito al secretario Zayas y a Alcalá de Henares para que de allí se me embie porque toda la sección ordinaria de esta Biblia quiero que vaya conforme a los exemplares de España.
34
('Four blocks of text will be finished within a fortnight if God be pleased and there will be nothing lacking in them other than the Chaldean text of Solomon's Proverbs, about which I have written to secretary Zayas and to Alcalá de Henares so that from there they will send it to me for I want all of the ordinary section of this Bible to conform to the examples of Spain').
However, he also had to deal with continual economic difficulties:
Tambien supplico a vuestra Magestad como fiel criado y que con todo mi animo y honor y valor esse poco que tengo he desseado servir en todo quanto he podido, que vuestra
Magestad sea servido mandar a su thesorero que antes que yo de aqui salga pague aquellas cedulas que por servicio de vuestra Magestad yo libre aqui tanto tiempo ha que nunca se han pagado por lo qual mi conciencia esta cargada y mi honor mas empeñado de lo que fuera servicio de vuestra Magestad. 20 such a long time and for that reason my conscience is burdened and my honour more at stake than is fit for one in Your Majesty's service').
[ Figure 3 ]
At the end of their projects, the editors of both Bibles, despite the royal backing for their work, had to request the Pope's approval for the sale and distribution of their books.
In both cases, this permission was slow to come and approval was only granted with some difficulty. In the case of the Complutensian, it did not arrive until 22 March 1520, after the death of Cisneros and in the case of the Antwerp Bible in 1576, after a number of serious accusations and denunciations had been made.
suficientes para creer que están corrompidos por la ignorancia y negligencia de los copistas. ('And that studious and diligent recommendation of the Hebrew, Chaldean, and Greek tongues is relevant to this question […] these are in part the originals, and in part they refer to an interpretation and explanation of the originals in a very direct manner… their experience taught them that they had to learn them because they were useful and almost of necessity').
At the same time, the controversies which arose in Europe also made exact knowledge of the biblical text highly desirable, in order to be able to answer the Jews, 
Conclusion
This presentation and study of the two greatest editorial projects of the sixteenth century
in the biblical field demonstrate that both resulted from an initiative and patronage that came directly from the king or his immediate entourage. This was a circumstance that was not to be repeated for many years. The tasks of production were placed in the hands of men who enjoyed the absolute trust of the king, who was able to direct them throughout the process. These editorial projects were intended to promote and defend the Christian faith. In addition, these editions re-established the importance of the original texts of the Bible, on the basis of the producers' knowledge both of Christian patristics and Jewish classical sources, which contributed significantly to the scientific standing of the works. Moreover, the works served as tools for refuting and attacking defendants before Inquisition tribunals, given the exceptional information on Jewish practices that they were able to provide based on the various manuscripts used in the composition of the Bibles. In spite of the difficulties they endured in obtaining final Papal approval, the mark they have left on biblical studies in Spain has remained over several centuries and the books continue to be a point of reference in the transmission of the text of the Hebrew Bible.
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